
Summaries

Moshe Florentin

Observations on the Qal Imperative and the Infinitive 
Construct in Proto-Tiberian Hebrew

This article suggests that the basic imperative form of the qal stem in 
Proto-Tiberian Hebrew was monosyllabic, e.g., ְלַמד > *lmad, in contrast 
to the common assumption found in the Hebrew scholarship that it was 
bisyllabic, i.e., *lamad. Apart from the general argument that indicates 
the identity of the imperfect and the imperative forms in all other stems 
(and therefore ְלַמד < ִיְלַמד), the imperative forms whose main vowel is 
[a] prove that the basic form of the imperative was monosyllabic. If the 
basic form of an imperative form such as ִלְמדּו was *la'madū, we would 
expect the Tiberian form to be ָלְמדּו*, based on the normal lengthening 
of a short pre-tonic [a]. Denial of this argument can be based only on the 
assumption of analogy, which in this case seems to be overly complex.

With regard to the infinitive forms, relying on the same arguments, no 
phonological impediment counters the assumption that they too evolved 
from monosyllabic forms. On the other hand, the clear affinity between 
the imperfect and the imperative does not exist between the imperfect and 
the infinitive forms, which by their very nature belong to many patterns 
and all have final casus vowels. It is therefore also possible that they were 
basically bisyllabic.
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Ilan Eldar

The Law of אוי"ה and בגדכפ"ת

There are many exceptions to the basic rule in the Tiberian vocalization 
of the Bible that the letters בגדכפ"ת are soft – that is, without dagesh lene – 
in initial position and are realized as fricatives when preceded by the 
vowel-letters אוי"ה. Early Hebrew grammarians already attempted to collect, 
categorize, and formulate general rules for these exceptions.

The most comprehensive, detailed formulation, which suggests rules 
for the cancellation of the fricative realizations of initial בגדכפ"ת in the 
overwhelming majority of the exceptional cases, is found in the important 
grammatical composition Hidāyat al-Qāri (The instruction of the reader), 
written in Judeo-Arabic in the first half of the eleventh century by a 
Palestinian scholar. Most of this treatise, which its author prepared in 
an abridged (al-muhṭasạr) as well as a full-length version, has yet to be 
published.

Alongside the masoretic formulation of the basic rule for initial soft 
 which takes into account the biblical spelling only (i.e., the word ,בגדכפ"ת
whose first letter is one of בגדכפ"ת is preceded by a word ending with 
one of the אוי"ה letters), the author of Hidāyat al-Qāri juxtaposes a more 
progressive formula, which takes into account pronunciation and not just 
the written form, and which is based on phonological criteria (syllabic 
structure). In the course of his discussion, the author of Hidāyat al-Qāri, 
for the first time in the history of medieval Hebrew linguistics, comments 
on the interesting explanations for two phenomena unique to biblical 
language, dehịq and ʾate-marahịq. Especially interesting is the author’s 
treatment of several examples known to have been disputed by Ben-Asher 
and Ben-Naftali. The present article publishes the rules of אוי"ה and בגדכפ"ת
as found in Hidāyat al-Qāri, MS St. Petersburg, Russian National Library, 
evr. arab. I 2490 (Second Firkovich Collection).
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Aron Dotan

Forms of Blessing (ברכה)

It is the practice in the masoretic notes to enumerate irregular details of the 
biblical text. In some instances, these phenomena are also formulated as 
grammatical rules, perhaps as a way of making them easier to remember. 
This paper treats the masoretic count of the forms of the verb בר"ך, whose 
correct pronunciation is problematic as it depends on the pronunciation 
of the consonant r. If pronounced with vocalic shewa, the resh should be 
produced as ra with the [a] vowel: והתברכו vehitbarakhu. If pronounced with 
silent shewa, the resh closes the syllable as in: ברכו נא bar-khu na. These two 
categories are used to define the patterns governing the pronunciation of 
resh in about one hundred different forms. The paper presents some ten 
different ancient formulations of the rules applying to this root.

Yosef Ofer

The Disputes between Ben-Asher and Ben-Naftali: 
The Lists, Their Creation and Transmission

The disputes between Ben-Asher and Ben-Naftali regarding the precise 
reading of the Bible are documented in a number of sources, which 
contain many contradictions and inconsistencies. Many mistakes were 
made in the transmission of these disputes, which revolve around minor 
details of the biblical cantillation signs, whose exact transcription requires 
great expertise. Yet the many contradictions cannot be attributed to 
faulty transmission alone. We must also consider the possibility that the 
contradictions originated in far-reaching changes that occurred in the 
views of the two masoretes themselves.

Ben-Asher and Ben-Naftali, who lived in the first half of the tenth 
century, worked together to iron out the disputed readings. In many cases 
they reached agreement, as attested in Mishael ben Uzziel’s Arabic Kitāb 
al-Khilaf, which describes these disputes, and as reflected in an ancient 
masoretic note found in MS L1 (St. Petersburg, Russian National Library, 
evr. II B17). It is possible that the list of disputes in MS B3 (London, British 
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Library, Or. 4227) and parallel sources – albeit of a later date – reflects an 
earlier stage in which there were multiple disputes between the two master 
masoretes, most of which ultimately ended in their reaching agreement.

Kitāb al-Khilaf, Mishael’s book of disputes (fl. early eleventh century), 
is illuminated by new testimony from an accurate Hebrew list of the 
disputes, close to it in content and structure, copied by Samuel ben Jacob 
in MS Lm (formerly, Cairo, Gottheil 14). The existence of this earlier list 
shows that Mishael did not compose the list of disputes himself, but only 
edited and adapted an ancient list.

Moshe Bar-Asher

The Vowel in the Second Radical of the Hof  ʿal Participle: 
The Tradition of the Vocalizer of MS Kaufmann

This paper addresses the vocalization of the participle of the hof  ʿal stem – 
 .in the tradition of the vocalizer of MS Kaufmann of the Mishnah – מופעל
This form is often vocalized there as מּוְפַעל (ʿayin with pataḥ). Although 
there are instances of free variation between qamets and pataḥ in this text 
because both of these vowel signs reflect the [a] vowel in the vocalizer’s 
Italian tradition, this variation is limited in scope. Essentially, the vocalizer’s 
tradition clearly distinguishes between qamets and pataḥ, as in the Tiberian 
vocalization of the Bible. It is possible, however, that the many participle 
forms vocalized as מּוְפַעל with pataḥ indicate analogy of the participle to 
the past tense form – הּוְפַעל.

Mordechay Mishor

The Tenses in Rabbinic Hebrew: Didactic Strategies

A set of metaphors from cinematography is drafted to illustrate the use of 
the dynamic and static aspects in the Rabbinic Hebrew narrative tenses. The 
preterit qatal is represented by a film, whereas the participle, which usually 
denotes all the nuances of the present tense, expressing a situation or a 
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continuous or repetitive action, is represented by a slide. These metaphors 
elucidate the use of the preterit qatal vs. the verb haya + participle, including 
their function in subordinate and relative clauses.

Elitzur A. Bar-Asher Siegal

The History of the Forms אילולי and אלמלי: 
Linguistic, Diachronic, and Textual Transmissions (Part 1)

In the scholarship, the discussions of the semantics of Aramaic אילולי / אילולא, 
 throughout the history of Hebrew have focused on the אלמלי / אלמלא
function of these expressions as sometimes simply marking the head of 
a counterfactual condition, but at other times denoting “if not”. This paper 
is divided into two parts, which will be published separately. The first part 
(published here) follows the tradition that the answer to this puzzle lies in 
historical changes and dialectal variations. The second part (to be published 
in the following volume) examines various alterations that occurred during 
the transmission of the texts in which these forms appear. This type of 
study has the ability to shed light on the semantic interpretations of these 
expressions and, at the same time, on the linguistic knowledge of those 
who transmitted these texts. Thus, this paper aims to contribute both to 
the linguistic analysis of these expressions and to our understanding of the 
ways in which talmudic texts were transmitted, namely, the phenomena 
that could affect their content.

Sinai Turan

On the Word קלסתר in Ancient Rabbinic Literature: 
Textual Variants, Semantics, Etymology

The precise meaning of qlaster / qlaster panim in a number of ancient rabbinic 
and some mystical texts has yet to be clarified. Accepted etymologies of this 
loanword in recent scholarship are unsatisfactory. This paper argues that 
qlaster was originally used in contexts where it denoted ‘light / beauty of 
countenance’, as opposed to other contexts in which it means ‘lineaments 
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of the face’. Features of the rabbinic tradition (b. Ber. 7a) on Moses’s radiant 
face after descending from Mt. Sinai indicate that this (or a similar) tradition 
may have played a central role in admitting this loanword to rabbinic 
usage and its dissemination. Beyond mentioning some noteworthy, yet 
neglected, etymological suggestions made in the past, κεραστής (‘horned’) 
is proposed as a new etymology worthy of consideration. The article 
attempts to delineate the semantic development of qlaster in rabbinic 
sources, taking into account its contamination by similar lexemes in the 
textual witnesses.

Alexey (Eliyahu) Yuditsky

Gutturals in the Scribal Tradition of MS Kaufmann

The guttural consonants have proven to be quite stable in the tradition(s) 
of Hebrew speakers in Palestine in the Second Temple and post-Second 
Temple periods. The same is apparently true for the Hebrew tradition 
reflected in MS Kaufmann, as there is an assumed guttural interchange or 
loss in just a very limited number of instances. Yet, even these cases merely 
attest to the existence of such a phenomenon in one of the manuscripts from 
which MS Kaufmann was copied. However, the tradition of MS Kaufmann’s 
scribe may be revealed by examining the lapses that he himself corrected. 
At least seven cases have been identified in the Order of Nezikin in which 
the scribe of MS Kaufmann missed a letter representing a guttural, and 
added it afterwards. This probably indicates that the gutturals were to 
some extent weakened in this scribe’s Hebrew tradition.

Gabriel Birnbaum

The Vocalization of the Prepositions ל ,כ ,ב
in the Tradition of the Main Vocalizer of MS Parma A

Tiberian Biblical Hebrew vocalizes the prepositions ל ,כ ,ב with shewa 
or its alternatives to denote indeterminedness, and with pataḥ or its 
alternatives to denote determinedness of the following noun. It has been 
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shown that the vocalizer of MS Kaufmann of the Mishnah follows a 
different set of rules: pataḥ is used generally, whether or not the noun is 
syntactically or semantically determined. Ḥireq is used before shewa, even 
if the noun should be determined. Shewa is used where determination 
is structurally impossible, and before relative clauses introduced by ־  .ֶשׁ
This paper demonstrates that the main vocalizer of MS Parma A follows 
the same rules, although in a slightly less consistent fashion. The author 
proposes that this tradition reflects the pronunciation of these prepositions 
in the tannaitic era, when, after a gradual process, the [a] vowel lost its 
denotation of determination.

Ariel Shaveh

Rashi’s Commentary on the Pentateuch 
and the Pre-Ashkenazic Tradition of Mishnaic Hebrew

This article examines occurrences of Mishnaic Hebrew in textual witnesses 
of Rashi’s commentary on the Pentateuch. The commentary contains 
many quotes from, and paraphrases of, talmudic literature, and Rashi’s 
own writing, too, is profoundly influenced by Mishnaic Hebrew. From this 
perspective his commentary does not differ from other indirect witnesses, 
whose importance for an understanding of Mishnaic Hebrew is undisputed. 
Any scholar who takes the trouble to examine reliable witnesses of the 
commentary will encounter many forms that confirm, or shed light on, the 
findings of modern scholarship on Mishnaic Hebrew. These forms are also 
instructive as to their time and place: they reflect the Ashkenazic tradition 
that characterized the Jewish literature of eleventh-century France. Four 
words are discussed: עגומת (Deut 20 : 5), זקפים (Deut 20 : 9), כגלייה (Gen 
16 : 4), and ניפולת (Lev 26 : 26). One important conclusion is that the same 
deliberate and unwitting changes that over the generations blurred the 
original form of Mishnaic Hebrew in its direct witnesses also corrupted 
the language of Rashi’s commentary. This phenomenon may be exploited 
for the purpose of rating textual witnesses of Rashi’s commentary in line 
with the extent to which they preserve the original Mishnaic Hebrew 
forms.
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Binyamin and Shulamit Elizur

A Textual-Linguistic Consideration :אשר הניא עצת גויים

This article is dedicated to elucidation of the versions of the piyyut Asher 
heniʾ. It opens with a new approach to versified benedictions in general, 
of which Asher heniʾ is an example. As opposed to the current scholarly 
consensus that this is a pre-tenth-century Palestinian genre, the possibility 
that it flourished in Babylon and should be dated to a later period is 
raised here. Also stressed is the uniqueness of this versified benediction 
in comparison to other exemplars of this genre; namely, its survival only 
in the Italian and Franco-German rites, notwithstanding its undoubted 
Eastern origins.

The bulk of the article consists of a critical edition of the piyyut, including 
textual variants from forty-four manuscripts. The changes that affected 
the text of the piyyut represent a number of processes: the influence of 
Biblical Hebrew morphology on a late correction of the vocalization; 
verbal changes in stem, tense, or grammatical person; changes rooted in 
phonetics; asyndetic structures to which conjunctions have been added; 
synonym interchange; changes rooted in metaphor; late “corrections” of 
the text to greater harmony with biblical texts; and censorship.

Ayelet Kaminetzky

The Post-circumcision Blessing צוה להציל
in the Ashkenazic Tradition

In their transmission over the generations liturgical traditions exhibit 
not just continuity but also change. Some changes can be attributed to 
disruptions in the transmission process or misunderstandings; in other 
cases, the changes are deliberate and are fueled by linguistic, halakhic, or 
textual considerations.

This paper discusses changes in the text of the post-circumcision blessing 
in the Ashkenazic tradition and their underlying motivation. Ashkenazic 
manuscripts and printed circumcision books make it possible to track 
these alterations; in turn, various halakhic and linguistic sources shed light 
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on the different considerations involved in the process. This study of the 
development of the liturgy makes it possible to tentatively reconstruct the 
original text of this blessing. However, beyond the specific case analyzed 
here, this study illustrates the relationship between liturgical texts, grammar, 
and halakhah, and also clarifies the mechanisms of change in liturgical 
traditions.

Doron Ya'akov

On the Prayer Versions of Maimonides 
and the Yemenite Jews

As known, there is a strong connection between the prayer version in 
Maimonides’s Mishneh Torah (“Order of Prayers”) and the prayer books 
of Yemenite Jews. This article examines each of the three sources of the 
Yemenite prayer book in detail: the prayers of Maimonides as reflected in 
MS Oxford, Bodleian Library, Hunt. 80 (Neubauer 577 – the copy proofread 
by Maimonides himself); the versions in ancient Yemenite prayer books; 
and the versions found in Maimonides’s “Order of Prayers” according to 
Yemenite manuscripts of Mishneh Torah.

Maimonides was familiar with several prayer rites. The version that he 
used in his youth is not the one set out in Mishneh Torah, and there is 
evidence that he shifted from the Sephardic rite to the one known from 
Yemenite prayer books. Furthermore, according to the corrections found 
in MS Hunt. 80, it seems that he changed it again, bringing it even closer 
to the Yemenite version. Although the versions of the Yemenite prayer 
books are based on Mishneh Torah, they also contain elements from earlier 
versions. Thus, the Yemenite copies of Mishneh Torah reflect adjustment to 
its source, on the one hand, and the penetration of early Yemenite versions, 
on the other hand. The end of the article focuses on a phenomenon from 
the Yemenite prayer book: the varying extents to which biblical verses 
and allusions are integrated into the prayers.
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Uri Melammed and Ya'aqov Etsion

An Unpublished Poem of R. Isaac ibn Ghiyyat

This article presents a previously unpublished poem by Rabbi Isaac ibn 
Ghiyyat, the rosh yeshivah and prolific paytan who flourished in eleventh-
century Spain. Intended for a bridegroom named Judah who was to be 
called up to read from the Torah portion, the poem’s lines all end with 
biblical quotes containing the bridegroom’s name.

Mordechai Akiva Friedman

Transformation of a Talmudic Term: 
לשעבר – *דיעבר – דיאבא – דיעבד

This paper examines variants of ב(דיעבד(, the Jewish Babylonian Aramaic (JBA) 
term in the talmudic pair ב(דיעבד–לכתחילה(, and suggests a reconstruction 
of its primary state and subsequent transformation. JBA ב(דיעבד( (ex post 
facto) is defined by Sokoloff as ד + איעבד (itpeʿel with assimilated taw), “that 
it was done”. R. Samuel b. Ḥofni defines דיאבא (“if / when he did”) as a 
substitute for דאו עבד, with aleph for the unvoiced ʿayin of עבד (peʿal ) and 
apocopation. If so, דיאבא would logically be a phonetic spelling of דאי עבד, 
but דאו was current (JBA אי = או, if ). In a fourteenth-to-fifteenth-century 
Sephardi manuscript of b. Ber. 15a–b, דיעבד / דאיעבד predominates; in Rav 
Hai’s commentary, ד(או עבד( predominates; and in an eleventh-century 
Geniza manuscript, דיאבא. Additional variants are found in Yemenite 
manuscripts of b. Pesah.̣ 78b, and elsewhere. B. Yebam. 100a דאי עבד 
appears with plural עבוד / אבוד; some manuscripts read (עבוד < *עבו <) בעו.

JBA ב(דיעבד( corresponds to Hebrew לשעבר (“in the past”) in Eretz Israel. 
PT לשעבר and BT ב(דיעבד( are attested in identical contexts. Presumably 
Hebrew לשעבר was adapted to JBA as ב(דיעבר(*, which was pronounced 
 as a back formation. Variants such as ,)ב(דיעבד This engendered .)ב(דיאבא
.appear to be secondary transformations דאו עבד
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Abraham Tal

Asātị̄r Bridges Gaps: A Glimpse of a Storyteller’s Ways

The Samaritan Book of Asātị̄r expands the biblical narrative, focusing 
on four central figures: Adam, Noah, Abraham, and Moses. As a parallel 
chronicler, Asātị̄r is faced with a sacred text which is far from generous 
in relating facts, events, and even ideas. To fill in the gaps of the laconic 
biblical phraseology, with its abundant omissions, Asātị̄r uses various 
sources, some of which are no longer identifiable. Some examples are 
provided in the article.

Steven E. Fassberg

The Noun ַאוָלא / ַאַול in Aramaic

There are thirteen occurrences in Jewish targumim (Targum Jonathan, 
Targum Pseudo-Jonathan, Targum Psalms, and Targum Job) of the noun 
 The noun also .(determined state) ַאוָלא / beginning’ (absolute state)‘ ַאַול
occurs in Classical Mandaic and in the Aramaic ideograms in Pahlavi. 
Some scholars think that the noun belongs to a common Aramaic root; 
others consider the noun to be borrowed from Arabic. It has also been 
suggested that the noun entered Jewish Aramaic from a Hebrew substratum. 
The article examines the noun in the different Aramaic sources in light of 
its distribution, morphology, syntax, and semantics, and concludes that 
.is an Arabic loanword אול

Hezy Mutzafi

Further Jewish Babylonian Aramaic Words 
in Light of Neo-Aramaic

The lexical and semantic affinities between Jewish Babylonian Aramaic 
(JBA) and Neo-Aramaic (NA) have hitherto been only partially explored. 
The aim of the present article is to adduce further such affinities and, in 
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particular, to elucidate several JBA lexical items in the light of etymological 
cognates, or plausible cognates, found in NA, mostly in Eastern NA 
varieties (North-Eastern Neo-Aramaic, Neo-Mandaic, Ṭuroyo and 
Mlaḥsô). Comparisons to Western NA are also furnished. Seven JBA 
lexemes are examined with regard to one or more of the following aspects: 
(1) morphology and vocalization; (2) confirmation of the validity of 
a doubtful talmudic version; (3) denotation: either fine-tuning or a 
new proposal; (4) etymology and contact-induced lexical features; and 
(5) cultural setting and background.

Aharon Maman

Direct and Indirect References to the Karaites: 
The Example of Isaac ben Samuel’s Commentary

Rabbi Isaac ben Samuel the Sephardi, also known as Ibn al-Kanzi or Kanzi, 
was born around 1050 in Andalusia, and died in Fustāt around 1130. He 
served as dayyan and av bet din in Fustāt from 1095 to 1127, where he 
signed court verdicts, issued halakhic rulings, and wrote responsa, some 
of which reached Yemen. He composed a commentary on several talmudic 
tractates, and achieved fame for his Arabic commentary on Saadya Gaon’s 
famous piyyut אם לפי בחרך צורנו, but is most renowned for his commentary 
on the books of Prophets.

Many scholars have studied al-Kanzi in accordance with their specific fields 
of interest. For some, al-Kanzi was especially instrumental in reconstructing 
Judah Hayyūj’s fourth treatise, Kitāb al-Nutaf, a grammatical commentary 
on the books of Prophets. This article focuses on al-Kanzi’s numerous 
quotations of the works of the tenth-century Karaite Yefet ben Eli and 
the question of whether he avoided mentioning Yefet’s name (with one 
exception) because the latter was a Karaite.
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Amir Gaash

The Responses (Teshuvot) of Menahẹm’s Disciples 
against Dunash: Who Authored Which Response, 

and Was Ḥayyūj One of the Disciples?

In the latter half of the tenth century, three disciples of Menahẹm ben 
Saruq – Isaac ibn Capron, Judah ben David, and Isaac ibn Gikatilla 
(Chiquitilla) – wrote a book of responses (Teshuvot) against Dunash ben 
Labrat.̣ Neither the names nor number of the authors are mentioned in 
the book. These details derive from another treatise: the responses of 
Dunash’s disciple Yehudi ben Sheshet to Menahẹm’s disciples, where Yehudi 
names the authors of the responses against Dunash. Consequently, most 
scholars agree that these responses were written by the aforementioned 
three disciples. However, scholars have failed to notice that Yehudi also 
specifies which disciple authored which responses. Moreover, the findings 
of the current paper may resolve the scholarly disagreement as to whether 
Menahẹm’s disciple Judah ben David should be identified as the famous 
grammarian Judah Ḥayyūj.

Chanan Ariel

Observations on Arabic Lexical Influences 
in Maimonides’s Sefer Mishpatim

This article examines eight lexical units in Maimonides’s Sefer Mishpatim 
(Civil Laws), which exemplify the ways in which Arabic influences the 
lexicon of Mishneh Torah: (a) preference for a Biblical Hebrew or Aramaic 
word which has a parallel in Arabic (instead of Mishnaic Hebrew); 
(b) semantic shifts; and (c) shifts in the prepositions and conjunctions 
joining words. The following items are considered: 1. החזיר ,חזר (‘turn it 
into’); 2. ידע א מן ב (‘distinguish between A and B’); 3. ירט (‘go astray’); 
ח .4  ;(’comparison‘) כל... כך ,כך .6 ;(’prevent, detain‘) ֵאַחר את... מן .5 ;(’sailor‘) ַמּלָ
copy of‘) נוסחה מן .and 8 ;(’before‘) מהיום .7 ’).
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Uri Mor

A Number of Days

The word מספר ‘number’ in Ancient Hebrew is a floating quantifier: it 
can either follow a noun phrase (NP), e.g., ימים מספר ‘a few days’ (lit. days 
[of] number; Num 9 : 20), or precede it, e.g., מספר ימים ‘a few days’ (Ben 
Sira 41:13, MS Masada). An intermediary stage between the original 
meaning ‘number’ and the quantifier meaning ‘a few’ appears to be ‘limited, 
predetermined number’, e.g., מספר ימי חיו ‘the limited days of his life’ 
(Eccl 5 :17). Throughout the history of Hebrew the NP + מספר order prevailed, 
but from the Jewish Enlightenment period onwards the reverse order is 
found as well, and it is the convention in Israeli Hebrew. Nonetheless, 
many copyeditors nowadays consider the construction מספר + NP incorrect. 
Online discussions on this matter in professional forums suggest that this 
is because copyeditors favor simple unequivocal rules and rely heavily on 
canonical prescriptive literature.

Vered Saydon

On the Semantic Shift from Intellect to Emotion 
in Contemporary Hebrew Cognitive Verbs

The article discusses the semantic shift from intellect to emotion as 
exemplified by three prototypical contemporary Hebrew cognitive verbs: 
 The study shows that .(’understand‘) ֵהִבין and ,(’know‘) ָיַדע ,(’think‘) ָחַשב
the emotive component in the meaning of the verb derives from the 
mental-logical feature. This semantic shift provides evidence for the process 
of subjectification and is supported by ancient and modern cognitive 
philosophical theories of emotion.
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Yehudit Henshke

 :in Mizrahi Hebrew in Israel ככה
A Synchronic-Diachronic Consideration

This article examines the roles and functions of kakha in Israeli Mizrahi 
Hebrew, drawing on a transcribed corpus of contemporary spoken Hebrew, 
whose speakers belong to the Israeli periphery and whose distant origins 
lie in the lands of Islam. This consideration starts by identifying the use 
of kakha as a hedge in the Hebrew of a native Judeo-Arabic speaker and 
continues by examining the findings from the above-mentioned corpus. 
These findings showed that kakha functions differently in Mizrahi Hebrew 
than in General Hebrew and that its roles display affinity to its uses in 
Judeo-Arabic. In Mizrahi Hebrew kakha serves as a strong hedge, as a 
filler and hesitation word; alternatively, it can express politeness or civility. 
The article also shows that the Mizrahi Hebrew phrase ככה כאילו serves as 
a substitute for General Hebrew כזה כאילו and that its distribution in the 
Mizrahi sociolect is more widespread than its Standard Hebrew parallel.

Shlomo Izre’el

Presentative-Existential Sentences as Unipartite Sentences: 
A View from Spoken Israeli Hebrew

The standard existential construction in Hebrew consists of distinctive 
existential particles, jeʃ (affirmative) or ejn (negative). Where aspectual 
or nonassertive modalities of existence are to be expressed, verbal forms 
of √hjj ‘be’ are used instead. According to the approach taken here, where 
syntactic components take their conceptual status from a complex analysis of 
which the primary originating force is contextual, affirmative presentative-
existential sentences – in all their variants – are regarded as unipartite 
sentences (or clauses), i.e., sentences that include only a predicate domain, 
without any subject component. The predicate domain thus consists of 
a lexical nucleus (‘pivot’) preceded by an existential-assertive modal 
expression, be it either a particle or a suppletive verb. The Hebrew verb 
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includes a verbal stem and a personal marker, either nonreferential or 
referential. In the case of the latter configuration, the person marker agrees 
in gender and number with the pivot and functions as a focus component.

Tamar Sovran

Lea Goldberg’s Poetic Language and Scripture

Characterizing Lea Goldberg’s poetic language is no easy task. As a student 
in the Kaunas Hebrew Gymnasium, and as a holder of a doctorate in Semitic 
languages, she had deep ties to Hebrew Scripture. She was, however, not 
a yeshiva graduate, whose poetic language can be replete with allusions 
to, and echoes of, biblical and rabbinic idioms and undertones. This may 
provide a partial explanation for her unique, elegant Hebrew and her refined, 
restrained style. The study traces references in her poems to biblical and 
traditional figures such as Samson, Eve, and Hagar, among others. The 
rare appearances of these figures in her poems illustrate Goldberg’s unique 
interpretation of the ancient stories, and her way of using known symbols 
to camoflague her hidden intimate world; for example, her humorous 
yet profound depiction of Samson’s love and destruction stories, or the 
association of the prophet Elijah with unfulf illed desires for fertility in 
more than one sense.

English summaries edited by Dena Ordan


