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Bernard Septimus

On the Meaning of the Phrase פרקו נאה

A baraita (b. Taʿan. 16a) counts פרקו נאה among the qualities required of 
a prayer-leader on a fast day. Some medievals and moderns understood 
 as ‘youth’, following the textus receptus (ibid. 16b) which has Abaye פרק
gloss פרקו נאה: “who was without ill-repute in his youth”. Others suggested 
that the baraita’s פרקו = ‘his teaching’. Both interpretations are shown to 
be problematic.

Saul Lieberman demonstrated that פרק is often equivalent to חלק, one’s 
portion or lot (here, spiritual). פרק/חלק טוב corresponds to Greek eumoiros, 
i.e., endowed with good moira (lit.: portion). חלק טוב, along with the 
terms לב טוב and יצר טוב, indicates natural virtue. One’s חלק is subject to 
amelioration – an early prayer petitions for  לב טוב, חלק טוב, יצר טוב (and a 
Geniza adaptation adds פרק טוב) – but, in its plain sense, it is congenital.

To apply this understanding to פרקו נאה at b. Taʿan. 16a–b, we turn from 
the textus receptus to the early witnesses. There the baraita demands not 
just פרקו נאה but זקן ופרקו נאה, i.e., an elder who was blessed, ab initio, with 
good character. From this composite form, Abaye deduced that the elder 
in question had an unblemished youth. Medieval usage, however, reflects 
other understandings, most prominently that פרק נאה is a good reputation, 
or its cultivation.



VI SUMMARIES 

Binyamin Löffler

Yosef berabbi Nisan mi-Shave Qiryatayim: 
A Qedushta for Seder הנני ממטיר

In his 1939 article לתולדות הפיוט בארץ ישראל, Menahem Zulay was the first 
scholar to discover and critically edit part of the poetic corpus of Yosef berabbi 
Nisan. Zulay emphasized the difficulty of the style of Yosef ’s qedushtaot 
without precisely defining its nature. Moreover, after publishing this 
important article, Zulai devoted his life to the study of the poetry of Sa‘adya 
Gaon and delineated the main features of his style: (1) use of biblical hapax 
legomena, and (2) the introduction of feminine by-forms of biblical masculine 
nouns and vice versa. I discovered this style in the poetry of Yosef berabbi 
Nisan, a predecessor of Sa‘adya Gaon whose poetry also exhibits Qillirian 
peculiarities, i.e., the formation of new segolate nouns and, more importantly, 
the use of “discontinuous rhyme”, according to the practice of Yannai 
and Qillir. On the basis of the presence of these two features in the corpus 
of Yosef berabbi Nisan, I conclude that he is to be dated between Qillir 
and Sa‘adya.The article contains a critical edition, accompanied by a 
commentary, of the qedushta by Yosef for the triennial seder הנני ממטיר 
(Exod. 16:4).

Joshua Blau

Studies in Saadya Gaon’s Translation of the Pentateuch

This is the second in a series of studies treating Saadya Gaon’s translation 
of the Pentateuch. This translation is undoubtedly the freest translation 
of the Pentateuch known. Saadya Gaon deviates from literal rendering 
and offers a translation according to the intended meaning of the text in 
accordance with the Arabic style.
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Elitzur A. Bar-Asher Siegal and Nora Boneh

Modern Hebrew Non-core Datives in Context

Based mainly on paraphrases of their meaning and their distributional 
properties, constructions containing non-core datives are customarily 
divided into several overlapping groups labeled benefactive/malefactive, 
affected, ethical, attitude holder, and personal datives. However, in the 
absence of sound semantic criteria, distributional properties do not suffice 
to sharply delineate these subgroups. In this paper, we argue that modern 
Hebrew non-core datives should be subdivided into two subcategories. 
Truth-conditional non-core datives form one category, here termed affected 
datives (of which the existing distinctions between possessive, beneficiary/
maleficiary datives fall under this category); the other is the non-truth-
conditional non-core dative, which is termed the ethical dative. We set 
aside the reflexive/coreferential dative, easily identifiable as a subcategory 
of non-core datives because its phi-features match those of the subject DP.

In this paper we suggest the following meanings for each of these datives. 
Affected dative indicates a participant affected by an event e1. This participant 
does not participate in event e1, but in a different one e2. The identity of e2 
is either provided by the context or accommodated, and a causal relation 
between e1 and e2 is presupposed. The affecting event is not necessarily 
cotemporal with, nor does it abut, the affected event. Ethical dative relates 
the asserted proposition to the relevant part of the common ground 
against which it is to be evaluated. The relevant part of the common 
ground contains the set of shared beliefs regarding the probability of the 
proposition without the dative, which turns out to be unexpected given 
this common ground. In this case, the datival expression is not part of the 
assertion, but indicates that the proposition asserted was unexpected at 
the time of the utterance. This dative is shown to be limited to pronouns 
strictly referring to speech-event participants. Finally, we also demonstrate 
grammatical differences between these datives.



VIII SUMMARIES 

Tamar Zewi

Joshua Blau, Hebrew Linguistics (Asuppot, 8), Jerusalem: 
Bialik Institute, 2013, 314 pp.

This book is a collection of articles on the Hebrew language and its 
development. It includes two new chapters (10, 18), translations from 
English (1, 16, 21, and parts of 3 and 26), and updated and edited versions 
of previously published articles or book chapters (the remaining chapters). It 
covers a range of topics – including an article on the historical development 
of Hebrew, phonetics, syntax, lexicon, morphology, and the influence of 
Arabic and Aramaic on Hebrew, among others – that reflects the author’s 
broad interests and specialties. This book should be required reading for 
scholars and students of the history of the Hebrew language.

English summaries edited by Dena Ordan


