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 :להיכנס and לבוא
Synchronic and Diachronic Perspectives on the Semantics 

of לבוא in Ancient Hebrew

This paper investigates the semantics of the verb בוא in ancient Hebrew. 
After reviewing some of the scholarship on the semantics of English ‘to 
come’, it shows that in many respects biblical בוא differs from ‘to come’. 
Instead, the Hebrew verb means ‘motion towards, or into, a defined 
location’. Moving to a diachronic mode, the paper demonstrates that the 
fixed distinction in Aramaic between ‘to arrive at’ (אתי) and ‘to enter’ 
 was introduced into ancient Hebrew as well, under the influence (עלל)
of Aramaic. This process was linked to the introduction of an important 
new word, נכנס, whose history (internal and external to Hebrew) is traced. 
Finally, the semantic situation in mishnaic Hebrew is described, once נכנס 
usurped much of the semantic territory that had belonged to biblical בוא.

Ohad Abudraham

The Hebrew Component in the Aramaic Lexicon of the 
Targumim of the Five Scrolls (Part 1)

The significant impact of the Hebrew language on the Targumim of the 
Hagiographa and its prominence as compared to other Aramaic dialects, 
Jewish dialects especially, has long been noted. This premise is here subjected 
to examination with respect to a specific group among these Targumim, 
namely the Targumim of the Five Scrolls, in order to shed light on the 
linguistic nature of what has been called “late Jewish literary Aramaic”. 



VI SUMMARIES 

The abundant evidence of the Hebrew influence on the lexicon of the 
Targumim of the Five Scrolls is identified and described in detail, and 
the scores of Hebrew elements – namely, elements whose phonological 
and morphological structure attests to their Hebrew origin – have been 
compiled and categorized into groups and subgroups.

Yehonatan Wormser

On Some Features of the Language of 
Tanḥuma-Yelammedenu

This article presents an initial description of the language of Tanḥuma-
Yelammedenu, as exemplified by examination of the text of one Parasha 
(Waʾ era). The description addresses three different aspects:  the influence 
of Palestinian Aramaic on the Hebrew of the Tanḥuma; the typology of 
the Hebrew of the Tanḥuma, which proved to be very close to Palestinian 
amoraic Hebrew; and new lexical developments in the Tanḥuma as compared 
to the earlier Hebrew literature. On the basis of these findings it was proposed 
that the Hebrew of Tanḥuma-Yelammedenu should be regarded as an 
independent layer of the Palestinian branch of early rabbinic Hebrew, or 
at least as a secondary layer of late Palestinian Hebrew, alongside amoraic 
Hebrew.

Joseph Yahalom

The Beginnings of Hebrew Grammar against 
the Backdrop of Literary Creativity: 

Theory and Practice in Verb Derivation

The second half of the tenth century was not just a turning point in the 
initiation of Hebrew linguistic theory but also a thriving epoch for a new 
literary school leading up to the famous Spanish Golden Age. Geniza 
fragments have brought to light hundreds of poems by Samuel the Third 
(d. after 1012) and Joseph ibn Abitur (d. after 1024), among others. Some 
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of the new Arabic-oriented grammarians were also poets (e.g., Saadia 
Gaon in the first half of the tenth century and Samuel Hanagid in the 
first half of the eleventh).

A free movement from ayin-waw to ayin-aleph verbs, reminiscent of 
the Aramaic ayin-heh verbs, is discernible in Spanish-Hebrew poetry and 
grammatical theory. A monosyllabic infinitive absolute form derived from 
peh-nun and peh-yod verbs appears quite regularly in poetic fragments 
from the tenth century. The spread of quadriliteral palpel forms must 
be attributed to these monosyllabic forms. No wonder that the famous 
grammarian Ḥayyuj criticizes his own teacher, Menaḥem, for deriving 
the infinitival form sṛoto from ysṛ.

Daniel J. Lasker

Christian Concepts in Hebrew: The Trinity as an Example

As long as Jews were not involved in direct criticism of Christianity 
in Hebrew, they had no reason to develop Hebrew terms for Christian 
theological concepts. But when Jews began expressing themselves about 
Christianity in Hebrew, in late eleventh- and twelfth-century polemics, they 
were forced to find locutions to describe the doctrines they were criticizing. 
An examination of the Hebrew terms for Trinity demonstrates that Jews 
never standardized the Hebrew equivalents of major Christian concepts. 
Trinity was generally rendered shilush, and the individual persons were 
av, ben, and ruaḥ ha-qodesh; yet there was no term for ‘person’. Among 
the various terms suggested were: toʾar, parẓuf, ḥeleq, qinyan, middah, 
inyan, temunah, golem, rashut, yeshut, and mahut. Two conclusions arise 
from this survey: in contrast to Christian theological terminology in other 
languages, which was innovated by believers, Hebrew terms were created 
by nonbelievers who were not concerned with exactitude of expression. 
Second, Jews have never been willing to integrate Christian terminology 
into the language they use for religious purposes, indicating that attempts 
over two thousand years to convince Jews of the truth of Christianity have 
not succeeded in crossing even the linguistic hurdle.



VIII SUMMARIES 

Moshe Kahan

Sharshot-Kesef : Ibn Caspi’s Hebrew Dictionary

The philosopher and logician Joseph ibn Caspi (1280–1345) was one of 
Maimonides’ radical students in Provence and Maimonides’ outlook on 
philosophy and logic can be readily detected in all of his works. Among 
other treatises, Caspi compiled a Hebrew–Hebrew dictionary titled 
Sharshot Kesef. This unpublished dictionary is partially extant in four 
manuscripts: (a) MS Rome Angelica OR 60; (b) a photograph of the 
manuscript in London, British Library; (c) MS Paris, Paris National 
Library, HEB 1244 (this manuscript includes the complete dictionary); 
and (d) MS Sassoon 922.

This article provides a critical edition of the introduction to the dictionary, 
in which Caspi explains his dictionary’s unique properties. The manuscripts 
that include the dictionary are analyzed and the dictionary compared its 
predecessors: Jonah ibn Jannah’s Sefer ha-Shorashim and David Kimhi’s 
Sefer ha-Shorashim.

Demonstrated here is the influence of Caspi’s philosophical system on 
his dictionary, making it differ significantly in both content and structure 
from previous dictionaries. The article also shows that his linguistic system 
was largely influenced by Aristotelian logic via the medieval Muslim 
philosophers.

Shalom Sadik

The Judeo-Arabic Words Fikr and Wahm and 
Their Problematic Translation into Hebrew

The aim of this article is to analyze the translation of two words – fikr and 
wahm – from Judeo-Arabic into Hebrew by members of the Ibn Tibbon 
family. The article first surveys the use of these two words in Arabic 
philosophical literature. In Arabic philosophy, the word fikr was used to 
refer to two aspects of uniquely human behavior: the utilization of the 
practical intellect in order to plan an action, and the application of the 
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intellect to study. The article shows that both Judah Halevi and Maimonides 
use words derived from the root fkr in both of these senses. However, in 
the translation of their works into Hebrew by members of the Ibn Tibbon 
family and their followers (and also in other philosophical writings), the 
word fikr lost its specific meaning as applicable solely to humans. They 
translated this word using the Hebrew equivalent for the Arabic wahm, 
which refers to both the human and animal imagination. This erroneous 
translation misled the readers of these works, including other medieval 
authors, whose works are addressed in the conclusion.

Dror Ben-Arié

The Particles in Abraham de Balmes’ Miqneh Abram: 
An Encounter between Hebrew Grammar and 

Western Speculative Grammar

Most medieval Hebrew grammarians distinguish three parts of speech, 
namely nouns, verbs, and particles; in practice, however, they devote 
little attention to particles. Abraham de Balmes, the author of Miqneh 
Abram (Venice, 1523), is among the few grammarians who systematically 
examine particles. The paper, which discusses various approaches by 
Hebrew grammarians to particles, examines De Balmes’ approach in 
detail, emphasizing his originality in comparison to his predecessors. 
It demonstrates De Balmes’ implicit reliance on the theoretical views of 
the Latin speculative grammarians, especially Thomas of Erfurt’s early-
fourteenth-century modistic treatise. Thomas’ work can thus serve as a 
key to understanding that of De Balmes. De Balmes’ grammatical theory 
of the Hebrew language is structurally influenced by modistic theory, yet 
differs from it in essential details.
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Irit Meir and Edit Doron

Degrammaticalization: The Linguistic Change of the 
Definite Article in Modern Hebrew

Throughout the history of Hebrew, the definite article ha- has functioned 
as a nominal inflectional affix, marking the emphatic state of the noun 
as opposed to the absolute and the construct states. It follows then that 
ha- is incompatible with the construct state. In Modern Hebrew, however, 
ha- does attach to construct-state nominals, as many researchers have 
noted from the 1930s onward. In this paper we argue that this is part 
of a larger change in the morpho-syntactic distribution of the definite 
article: ha- is currently undergoing a change from inflectional prefix to 
proclitic. This shift from a more grammatical to a more independent entity 
involves less selectivity for the host, attachment to phrases rather than 
lexical items, and sometimes even lack of participation in agreement 
processes. Such change contrasts with the regular direction of change in 
grammaticalization clines, from less to more grammatical. We maintain 
that the change witnessed in the distribution of ha- is an instance of the 
much rarer process of degrammaticalization.

David Talshir

More about Living Names
Response to Zohar Amar’s Review

Differences of opinion with regard to identification of animals are common, 
especially in cases where no unambiguous evidence exists for their identity. 
It is often impossible to reach clear-cut conclusions, as with ם ֶלב ַהּיָ  and ּכֶ
ים ּנִ  and scholars are entitled to adhere to one or another proposed ,ּתַ
identification. However, a philological approach to these issues should 
not dismiss or underestimate a form attested in an ancient inscription 
written in an ancient North-Western Semitic language – such as ססעגר 
in the Deir Alla inscription – for later and contradictory forms of the 
name, just because they were preserved in the Masoretic Text. Moreover, 
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a scholar who proclaims that Torah and science are not contradictory, 
since such contradictions can always be settled, will find himself imposing 
halakhah on scientific truth, whereas revelation of the truth should be an 
unbiased process, without presuppositions. For example, the tradition of 
the ancient versions and of the later halakhah that ֲעָנה ת ַהּיַ  is an ostrich is ּבַ
unacceptable, because the biblical context (including the lists of unclean 
birds) clearly indicates that it is a nocturnal raptor.

Mordechay Mishor

On the Meaning of Raʿ ama

In Lešonenu 41, pp. 48–51, I mentioned Tur-Sinai’s statement that the actual 
meaning of raʿ ăma in Job 39:19 – ‘mane (of a horse)’ – is already found 
in the Septuagint, where φόβον is to be read φόβην. In a note sent to me 
by Professor S. A. Löwenstamm close to the publication of my article, he 
pointed out that this emendation in the Septuagint was first suggested in 
the seventeenth century by Samuel Bochart in his Hierozoicon.

English summaries edited by Dena Ordan


